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in Indonesia. Fost-death traditsons play an important role in Indenesian aalbere
amd often refled deep somal values, ethics, and beliets. This research mvolves an
m-depth snalysis of post-death  traditions, mceding  uneral serensonies,
memnorkal rifoals, and  related pr.:.u:l:i-rn. The research method used in this
mesearch @ library nesearch and analysis of doouments relabed o post-death
traditiors. It is hoped that the mesulls of this research will provide a deeper
understanding of the role of education in pest-maoriem traditins and how theso
valuee can be infegrated inte the oongest of formal education n ndoresia. Thi
fimdings of this mesearch can provide new insghts inboe bow edacation and culbene
are intermelatisl, as well as how lecal traditioms can comribuie 1o the sustainalde
vlispament of education in Indonesia. The character educalion values @ the
posi-deatly coremony  traditlon ndude neliglos, familisl, and educational
values  Blucstional  wvalues dude lb'\-llgl:ml:..', CORTIN T L o L eies,
collabsoration (gooperation), nesponsdrility, ansd social comoemn
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1. INTHODUCTION

Hhumans wiho v boggetbaer and are calbused have traditons and oustome that et bn socsty, whivh
st b tmpleme sl soorrding bt applicable customs wigh dheir sgreements that have been agreed
st i implemended ab certain s Balimer ot al, 20220 Akdien, amd ) Traditions smerge due &
suiety's shaned understanding fassumptions and thoughis i behasvior and soctal lile. Talking aboe life
i talking about humans, the world (universe), religlon, or whad could be clled the rilogy of lidfe This
maans Hal huimais wene cheated and placed in the warld (universs) as spititual ereatiins, fumely
ervalures wher belive aiml recopgaise the exstmee of Gl (Benberabshay el al, 30205 (TH Amass of al,
200} Talking about humans canmot be separated from their nature ard behavior based on passon and
reseom, which are formed by doctrine, perception, and obaession, Relkgion & a fevelotion senl down o
i lBigend heimans, comakming commands whose nature §s 1o lead bumans through the siages of e
toward happineis in this world and the heroafier. Meamwhile, the universe i o mysbery that offers the
pleasures of (workdly ) lile, which farms the essence of limanity fsellf Abror ef al., 3050 Muslad, 209

This behavior in people’s daily Bves becomes a babit o teadigion, and o mditual in o sockety sl o
specific time In the book Riles of Passage. Van Gennep reveals that sooety has unique traditions'rites
related o its fife opcbe, brom birth, childhaood. sd dlescence, and marfage o deasthe It is not o ecommon
fui cultural acculfuration b ocour in varkms religions activities in Indomesian society. At this pomnd, a
nargatiation oooirs between what is believed and what is pracioed [Sukarwo, 2007 KNetty, 20000 In this.
sense, Chiflord Geeniz believes religion is o synibol system that applies 1o socety. These symbals have
mesarings that are realized in the form ol expressimns of the reality of e Therefore, Geertz plaoes more
emphasis on the cultoral than the refigious dimersion. Keligion i conzidered part of cultuee{ Rahman,
M9 hdlarta, 2030). So. in reabity, these symbals often have a ortcal (urgent) meaning m the lives of
Indonsian peaple in gemeral; thas & where the value of @ peson's satisfaction in carrying ot thetr
rituals even bes En this comtext, riteals surmeamding someene's death and post=death in Indomesia are
e a umbiguie bricliiion. This fibe is carried ol with cler grounds wnd srgumoenis s that B becomm o
bl i thae coeumantty, both sormutively (noligiously) and practically (Van Cemnep, 20091 Ghash
& Bl W123%

In the airrent v, the dievelopment of bedwology, infrmation, and communiostbon hrough
increasingly sophistioated dgital desdoes will infumee ard threaten e edseno ol posi-deaih
tracilsors that have Bevn carmesd ot E:r;pc'ru:nu:ml. ilarrell & Selman, h‘lﬂﬂl.nng.l; El.l-trmg. 004}
Thireats tor loscal traditiors amd culbere ase often directed ol ghobalizstion, whizh, & the view of many
emparis; brings begemomny armd o lascisl matune. Globalization also marks the ora of postrsdenisn,
which shifis the wntine meaning of cosisipmption, including the aesthetic codos of fime anf, On this basig
this pesearch will discuss the exisienoe of post-death tradifions i Indonesin, Despite fadng ithe
challsnges of globalization, the raditon of pest-death ceremonies (s still present amd Fue vabioe in the
i ool moenee Indimesian people. (Sukarwo, 20075 King, 2000),

Posi-death tradithors in indomesio have kovg been an integral part of people's lives, rdh in kocal
culfure snd values, Funeral ceremondes, religious diuals, and cusboms tivvolving commenmarating and
Bomorisig B deorased ane aol only 8 serfes of sociad acts bat alsokespstaorgt meeeal and etlical msasges.
Edusational vahies passsl down theugh post-maortem traditiors may e an essential foundation
farming individual character amd understanding of life, death, anad local calture | Sukatin o al, 2023),

Educational values tausght dhrough post-morbem (raditions s an essential cdemend in e
formation of o maorad seciety. This research can help Indomesion people understarsd and strenpiben thase
valuis fo create a betler siciety, So, nesearch nesds o be doe (o esplore this,

This research plems o “Eaplore Educational Vabies theough Post-Death Tradifioms in Indoniska” I
this mse. meseanchers will explone the various edocational values contrined in post-mortem raditions
amd b Ehise vahies influence farmal eduication and character development in Indon esian sodety.
Thnmigh this research, researchers hapse b oyl n-depih imsight e bow koeal cubhire and beliefs
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play an essendial rode In eddueation aned the formation of social valeis, a5 well as provide a basis for
divvoloping sduciiinal approaches that allign with Indonmsisn coliuee and values.

L METHODS

The mwetliisd wisised by his posoarch b gualifative library resoarcly wihich analy s wrilon resasroes,
such ag bookce, journals, articles, Teparts, documenis, and other related Wberamne, o obfain informatinn
amd data relevand o death fraditiors in dosesia Data amd dals sosirces i lbrry mesearch are
i rmation obladned Prom wrilm souroes, sich as book leats, journal artichs, and other disuments.
Thar prienary Library research ledmigque is searching. selecting, and cxplorkng relevant data sowrces. This
il es the wse of lbtary databases, libsrary catalogs, amd ejourmals bo idetily and acoess relevant data
soarces. [hafa collection also involvies radmg and evabiatieg thwse souros o ensune the inlfoemation
abtabned s rebevant and qualily, Data analysis was carried it using content analysis.

1L FINDIMGS AND DISCUSSIONS
Pogt-Dapath Trodittoms as Colture ! Accultwradion

In ::I:m[,iu ferms, tradstions ane habils carmied oud ru'pmhhi!.-' |Inithe samie form ard are atm.!.ln pu.:n.u]:
an lram generabin bo generation, This tradition |s alse seen as an bderent norm of behavior, This
irastitin is carrivd dl o communicabe moral messages o sy, Traditions emsergi from & system of
timetiss bohavior and strong integration with social behavior patteres. The norms that exist in sciety
help regulabe relations between people in sooety s thad they continue o be implemenied follswing
lhwdr et A tradition i fefised and siervives insociedy becouse ey conslder that the tradition
ey adhere s, olgectively and subjectively, s meanlngll, sgaificmd, and beneficsl bor thelr Bves.
{Akuaja, 20HE),

Posi-death iradions are & cubural scoulivretson el oo in seme Indonesian pesple.
Apcul B rathon bs o sodal peooess wihene o o more cultuees moet s influence each other, The proges
wrises ecanise A growp of people with a spedfic culbume Boes o toreipn aalturce. This [omeign culbere s
gradually acceplial ard processsd inbe ils own aillure withoul caesig the loss of orginad clemengs in
the group's cultuee, The condition jor e aooibralion process §8 00 accept the culture st
surprising it m« then uniformity conim, such as new vahies being digested becuse of the same levels
andd patterns ol aulktur. (Balton & Camp, 19870 The sirengths of sch culiwee determine the resulis of
culbural seeulberation. The stmnger the two cillures, the more wtemse e spread will be, The
sl luration prooess, where all e differenoes will work ogether with the elements of semilarity they
haver umii] finally, a culbre s formed that has o mone substantial infiuence and plays o significant role
n the acculturation prooess. {&oshid, 204

This ool accubturation patbern oocurs in post-maortem . traditbons because in spreadhing [skans,
Wali Sy used acommodationist methods, namely scoommodating, the mual stoms of previms
communities by adjusting the aontent. According o Sunyato, this method also applies o post-death
traditiors: still widely practioed by some Indonssians. In the erel, caltural aconltaration lke this wall
further add o the lslamic treasores i the archipelago, where the vahes of fogethemess, kinship,
topetheness, and hII'H1|:I'|'I:||' will be mamtained and pnuﬂtl.u:d. Hiswever, i1 can l|“.'ﬂ.:.'!¢l e said that
when it comes o religion, the problem becomes mone mpln-—hnwwn, whatever, Differences in
undgrsanding, belhel, or ovin belleds ame not & reason o commit viobenee, Both eatemal ol and
innew violeniog,

This traditiom canneg 'he-:.L-pal:l.Il.u:[ fromn Ehae wwisdiom o the uu.rl:.! sproaders of klam. Sirce befone

thw arrival of Islam, somw Indonessan poople have been acoustoned (o post-death Iralitions, This
lradlru'minllu-prmg-;\nﬂnurhdilunlfm“u i n[lilﬂr..H;':hﬁ:lr, wlile thee srebval af llulqﬁmﬂlﬂ ol BaLanm,
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mamiely Wall Songe. This iraditioen was mol eradicabed il adapted 1o aveld deviating rom Blami
fuaclngs
Frrmas af Dieath Troditions

I lndoreses, the Troadest feedien b given 1o Muislims do pracike thele wligion fillowing
applicable regulations. Inadonisia has varios culiunes and edquie waiqueness wiithin thens which an
abill muakndabned from geEnatration o eneration even theisgh the Himes have ondsspon: Ty ihamges,
The ksl commanity Bsell mamdams this @iltural preservation, Prosperily 5 a steisg indicasor of
mellgion i sl Cullum s something that cannit be sspasated from Enadonesgan socsety, Hismans can
give binth to colture even thoug b they bayve died, bl calture can sl be passed on to their descendamts,
Post-death braditions ane smeng the inherried trad itions and culberes and contimae o be practioed. Posi-
ety il ons are carssd oul ooditinuously, Do when e deceased is burked to 100 dave afler buarkal,
Llswally, it is also celebrabed onoe & year. In this position, the religious aim is o sse the orment of the
deceased's prave. If seen from the hamanistic asped. this madition aims o strengthen kirship ties
becanse if @ family member dies, ihe wihaole Smily oseally gativers close and distant relatives, Apan
tram that, this post-death tradition aims to comifort the bereaved tamiby, This form of entertainment
varies inoeach region even thegh its sssence has sevoral similarities. The fodlowing are several forms
of post-death traditions m IndonesialSyatar & Rabeman, 2009 Graimger o al., 20003

& Sending Fravems

Some people in Indonesia asdally carry oot the form ol delivering - post-death prayers in
omgregatiors. This aevemony uscally takes the foem of resding bl {reading the semtence Lailaha
illallah ] ard & serdes of ofher readmgs that alm o pray fie people who have died. The praver reasding =
delivered by a peraon considered the mest nspecied and an espert in religious knowledge, in this cise
by a kv, Those invited o this death ceremony are close meighbors and close famaly . The goal achieved
it b il ceremony i= b seid 8 praver of sabvatoon (o the diecessed so thal the person comcemisd will
b forgiven for all their gins while om earth, and all their deeds of worship will be aooepted while on
earth and asked o receive spaoe. Mormeoves, convenience in the afterdife s that the path to heavén can
by made more awessble b alss imtended & commemaeate the -n:'umln off Ehoss v b dlsed.,

This implementation is generally carried out after the foneral proosson of the body, soch as 5
days, 7 days, 5 days dldays, and [N days antil the annoal commesmeoraton familiacky called Blawl. Aul
amnmemprates the death of a kiai held by his beirs, Commemorating the anmiversary of someors's
dieath, ispicially religlous figures who have oontributed to sedety, is quite essential as a form of
commemoraling thoir services o bewsed as an example, such as usvwadun lasanah, (Frisfad et al, 2001},

B, lltndmﬂ 1240000 gimass Sarsh Al-Tkhklas

In the community of Sungmilegewn Village, induding Ngaren Flamle, seven consecutive days
tram the day of death is usually called ngap Bifmgel. Mgl comes rom Javanéese, short for ayalep bany
dewpup (leokieg for what ks pralsed) or reading something prassewaorthy. Apart lrom meading the Koran,
this word is aleo el o listen o lechornes or pray for pmg:ﬂr whio have disd, Another word kifayah
cornies e Arabrie Barha kifayah, SN kilayah s the alfical term for praging lor e diceasel lor
seven days.

'lllf.lﬂl'l.'l.l'!.' of reviting [15°4 Ulﬂ’.‘.lh Eoran = divided into Do partes mociting i Ir.d‘.:.r.lh [Tl T
amd syormim. From ibs neeplion, the kifeah Koran activity consastesd of resding Surab al-Tehlas 12K
flamam, renelbing, ehlil and pravers, seeloombeg Gamily represimtativies, amd sdiding a baniguet, which was
then replaced by ghving blessings on e seventh day, People do not know moch about the mimber of
surah al-Tkhiss neadd in the Kotan kifayah, However, locsl comaunity and neligious figemes put ghe
sl o saifiak al-Mbbis recived sl 124000 Himes,
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¢, Thee drasdabion of npagiken

Thee traclition of Talding, prajers and chamBing vessed from the Kissan for residonts of Kademangan
Bawah Village, Kademangan BW 03 Subslstrint, who have shed, is also callal sgafileus, sspecially
RW 3 Kademamgan Baewah Village, swhere it is cerried oul alfer someore dies. This khataman prractioo
beging with bwo recilens whi baggin the reading of saral ol -Fatilah untdl tha Sest oz i indebed, Alver
that, it conttrues with the second qari. whis resds the yerse from the seoond jue. Ten bo ifteen mintes
bahare e firs goomip fnisbed reading. e sevond group's aedber came & the funeral bome. They then
replaced bwa neckors whio had starbed reasling the Batasan from fhee leglinnimg. They contined reacing
ihe Komam that the previous grmp had completed. A redter wis in charge of reading for one bour, 50
this growp ingshed reading al ammnd 003 WIB and was then neplaced by the nead group. Abror et al,,
T

d. Fomalsana Mate Ceremaony { Might of the Dead)

Pomaloana Mabe is a ribal in the Boton Wallo community as @ small ritual pedormed on by
ampriversary of someone’s death. The sodo-cobural condition af the Kadolokatapi community can be
st from cusdoms: (mastoms) relating o religious ritsals and local ommunity radibions, inclading
savitig Hhe dead. This bradifion & carrbed e every time someone dies anl s carried out by thee beneaved
fnmily. The time fir carrving oul Pomaloaig B caloulated the day aber the body i airisl. Deadh
commemoration at eech person’s death means that the body being buried means the movemseni from
the mortal world to the afterlife, the origin of humans from earth and then returning (o eargh. This three-
day sadvation perfect the four factors of haman life earth, fine, wind, and waler. The ssver-day fis
wiwks i perfed skin and naiks. The forty davs of saleation perfect the maother and father's sustenanos
i blond, flesh, marrow, viscera {stomach condenis) nails, hair, bones, and musde. The one hundred
dirys of salvation serve (o perfect everything phoesical and the like; all ghat pemains are the bores. This
three-day grovting ceremony means paying respecis to the spirits of the deceased.

The peopleof Buton Wolio, spedally Kadolokatapi, believe thad ihe deceased i st in the hoose.
He started wandering around, §ooking for @ way o leave the biwse. The seventh-ifay salvation
CEFEmEny means paying respeds b the spirits starting o leave the house, During the seven days of
salvation, tahlil & read, which means reading the sentence la flaha illa Allah so that ke will forgive the
doveased’s sire. The forty-day jrecting oenemsony (Patapuluna) & nendod 10 pay respedts o the spirits
starting 10 leave the yard. The |.'|:i|rll has hp-ﬂun ty moye lowarde the grave. 'l'_"ml.uur:.l e mnny
{Safiarmal, b pay respects to spirits alresly i ihe graveiSahsani & Kusumawardhon, 2008
e, PMatug in the Buta Village Communidy

Patag & e gift of a devessed persan s belongogs 0 0 kecal kiyai so that the deasased personwill
b saader im their grave. In practice, the famdly s obliiged to hand over the deosased's belongings 1o local
meliglous loaders, which s done an the day thi body i ngshed being bursed or on the ninth day adter
making the nukag stone. Ineadh implementation of the patok rifusl, each activity has B meaning, which
hag an jnbenss mug o and phﬂ-muphlﬂl Ay cortained i s Jrnpl-:mmlaulm_ Fisr ﬂ..lrrl.p]t. thee Brsd
ritual, called aik pembarak, i iderpreted as & aotilontsn that semere his died, They assume, thal
with e presenoe of this water, the lamily conpot hopss that the dsoeased sl oome back 1 ke

I conbrasi i e indformaklon Prm':lnl.rd by the msadical warld, .'Id.'_r siill I'hnl:ll thuat ghe b-nl.l:,r will
corne biack b Hbe Thenefore the gk pesibaral dhaal s always sccomipanibec by the pasak ritial. This
srmlicades that ol pembarak s very seomed 1o the people of Buste village{Mahlud o al, 2022),

I Kengdurt pvent

Afler the fumeral s far the I:nd:p T thﬁ Kuala community, Sooth Aceh, in the
weiiing, ihe comamunity gatherad agaln & the funeral bome 1o pray for the bady, ard from the faimily
itsell, relasation was carried ol wnbil the sevenibday of death When the bendur takes place, many ald
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traclitiors, ssch as ffuals, are S8 spnifiaintly developed o (e Blang Kuaala Village Communily
Ribwsals carried oul by the commuinily conssst ol beliof in obgecs that are considened fo have spodal
meaning if society, sich as e prosence of buming ceals aved isterse, white somes, the exstenos ol
b, and other bocs, such s nol being allowssd o ool Haie until thesevemth day of death

O e Flrst pagghd ol the kiendiard, the Gamdly only offers alakacar food; usually, on the fiest sght,
the family enly provides bea wilh bladk coffee (o be given o people who participate in ibe shamadivah.
The shamadivah will wsually begin when the uegla has attendal, and | can e sevn from e
corygretatiom atteniding fhe hinesal home that wisen the ram s busy, the shomalivil will begin and be
kel by the teungla. On e seconad migght of the feast until the sixth night. uswally, the village commmiby
chiliwers abmes in thee form of cakes in the afternoon o the funiral bome, The cakes will then be servesd
il shamadivah congregaiion in the veening, bl the fmilies lel Behind also provide snd make cakes
i be served. In the evening, it was feared that the cakes given or delivered by the commumsty: would
midd bee eranagh to serve. This is done every afberiwon from the Teast’s seomd, third, fowrth, fifgh, and
abukh days ([Graham o al, 3013}

g The tradition of "Hhungkar Tampeng” on the seventh night atter death

The traddition of “Bhumgkar Tompeng” or dismantling the tumpeng after someome dies m Damungan
Patrang Village [hstrict. fember, The Buigkar Tompeng tradition is considenal part of the eachings of
the Islamic religion as a nesult of a modification prooss, which was then dlaborated by sulsequent
grrerabions antil their time with vanouws interpretive devices to be practiced in specific oomomm tes.
However, what is cerlaim iz that the Bung kar Toengsenyg tradition is considered grant of a religious practice
that cannot be separated from the Life of the prople of Darungan Village, atrang, Jember Begency. The
gz kar Tompeng tradition begins with fowassul, readimg verses from the Koran unbl praver and
closing, wiich ereds with unloading the mpeng rce. The people of Damungan Village, Patrang,
grrerally understand khunkar Tompeng from a hadith abeut givieg rewards to the deceased., which is
implementid in lnading and unlosding tumpeng rioe The Brungksr Tompeng tradition is carried oot
o aek for forngiveress for the deceased's sirs from Adlab SWT in the hoge that the deceased will neceive
iumwcnﬂu from Adlsh SWT. In this raditiomal miual the Bungkar I'-Jmp-m.ﬂ; also asks lor ERpEE,
The degensed s grove also explaims fhe grave amd asbes fior an easy path for the deceasad o the afterlife T,
Arrass il al, HMEL

b Posti-Death Angalle Allo Tradition

Amamng the Makassar tribe, sspecially the Gowa Regency i the Taeng Village anca, Pallamgga
Diistricd, W s known as the Angalle Alle fraditien, The Angalle Allo traditkon B an action or procession
h:.l lisgal phlpl.u :Iur;g_emralhw-:- after death. This iradif i conskdered esemital and even mlﬂdﬂh!’}' &0
thwe local communily, s put fogether o commemorate the day of death 0 a certain numbsr of days,
mamiely 7 days, 40 days, amd 100 daye Like other raditions, sngalle Allo also has o procession froem
sbart le linkshy, bul befone that, some objects ane conaitlions For carrying out this tradition, namely: The
Chir'an is used b necibe the holy verses of ghe Qur'ar: The incense provided in this traditson s only a
sigial mvedium for sonding prayvers. [n e Angalle Al traditon of the Taeng Village commianity, S
afe sirvarral sitles of processions thal ame related o sach athie. The processson commemirating the day
af death staris from Ammolerarg {day of deathl fallume (thicd doy)l seventh day) stlmop o e
iulsirtleth day), and patamgpafons (foertieth doyl in commeemoration of Hwse days, there will be reading
al haly verses. Al-Curan and eend prayers acconding 1o Blamic teaddngs i the deorased (Hafid &
Arsyagd, 2000,

i Matlapung Traditien in Bugis Ethinic Disath Rituals

A the coremany o Hiual alber the funeral of the Bugis community, ihere apo varkns processions
cluring which the pitual bs carred ot Poe exaemgsle, one of the mosd imporlant pituals b rrallampmig,
which includes slaughtering animals, servivg food kr dose relatives, and resding prayerssuch as midifin
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i s, Eyven thinagh aost Bugh people adhere (o Blany, some =8l malntain thatr inberibed bediels.
Fur ancamiple, the teme for carrying oul siatlanpang |s chasen based on the evening of the 3ed, Sih, ik,
Tk, Tonk, Skt oo 100t dkay afber the death of the family or relative, Apart from that. people sill belisve
it Fhae sparits of deaid people. So, Uhe help ol bamilies still abive inothe workl is 811 needed 10 nedie pravers
and merve foond durng Uhe Filsial,

Virbet amal Fiouctioen of Post-Death Coremony Tradffioms
Religious

Thwe pelighons valuoi in e post-death aemrmimy tradiism can be seen e g seres ol spendal
activities o bobd religenus conmmaonies in the event of death, wheee various types of svadings miesi
acvaomiraty wich form of post-desth ceremony iradition And praver. b the view of some Lod onesian,
sendl kg onir's prayers s a form of ohedienoee and a form of bratherhood, However, in Islam, manmy
bl that melighvis activiies are Ridide becousr no argumanls specificolly descuss guidance for
carrying them oul, Serufing pravers is a historical fct closely relabed b specific events in the pst bul
ihe propagators of the religion al thai time responded sisely by embedding [slamic ieachings in the
tradition of the post-death geremony sself, so that if you ook at its cortents. From the mplemenlation
af the pesi-death ceremony tradifion, m dhe end, the comamimty w1l concluce that no ehanints deviake
friom this activity, The tradition of post-Geath ceremomies B socompanied by various things considiersd
indercesision for the perpetratorand aims o bring multiple rewards. Some Indenesibns believe that the
tradiison of post-death ceremonies can make the deceased’s joumey smoother. Five parts of religious
o ponents have thidr roles bot are closely rebatesd o each other as part o o systeme neligious emotions,
ool systems, syeiems of fites and coremonies, and equipment for refigious fites and cerrmonies,

Brtieerhmod

The bypical charaderstic af fhe commanity in dealling with bereaved famibes {5 o carry ot
wimship by bringing gifts o the decessed's family b el case their suffering during their mosirming,
Aconding o oustom, the standard form can be rice, sugar, money, se The tradition of donating s a
torm of selidarity or kinship betwesn a member of sodety owards relatives, e beers, ao-workers, ar
ather community members holding a celebration. Donaling by onsating redproal obligalions i= a
principle of Eie in small communi tes albad the "prindple of reciprocity.” This mieans that people who
donate and help other people are not abways voluntarily or spontaneously borced o doa servioe given
i thiem, and they domabe (o get help again later; inmamy cases, village people often pay chse attertion
1o every service prosided. Has been donaled to others in the hiospe that their servioes will be adeguatedy
repakd. However, this princple s nol lound in ihe radition of ssviigg desth becauso iy contribuh
willinglv ard ﬂmrufd:,.'. I & socidagplcal oonbed, the ritual n-l'f.i'l.'m,ﬂ_ et t= & tood to strengthen 2ooal
sodidanty, meaning a tool to srergthan the balance of seciety, namely creating a slbwation of hammony
and ioderarie etween participants and also taking turns givieg Fesings (pravers) whish will be
aeldlressad B the famiby of ihe dpeadd.

Edwenbian

The ediscatmonal valaes Belind the tsalition of poed-death coramondis inchade (1) el vabues,
namuly those melabed 10 humans, good and bad, based on individoal customs; (3] religiows values
becatse evervthing |5 reladed o human st and can maintain hammaonioss aelatiorships. | with
acesers wh e guatanbed peacd and prosperity lor Che Gam ily (Helmaites & Bivasian, 20020, So bl o
b saidd thal eriuials are educadional media that contain beoe fcial valies for life 10 inceease know bl
abioud oulbure, which can later be paw:i i Ao ihe nasd gemeration o an ongolng hasis H:nup;l'l
educabon, especially non-cultural ones, with noncformal education which s bom theowgh dtuals
carried out by post-sbeail coremoenial traditions, Bebweon death rifuals and mon-formal edecaiion, o
relabonship influsnces and connects aaturally dween membors of sociely s that & harmensosis
preneeful life will be created and social nelativrships will be doser amd well maimtained
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Formes of Conprrative aind Friviafship

The tradition of post-doath cenmnories bas a positive bnpact beoiese 8 shows @ form of
cuaperation, the sstabRshment of good frendships, and & very high level of cosperation, Mothers come
e the funeral hame swilly necissibes, amd Wiheis bring envelopes Gllid with mwy o give o the
beevayvied familaes. Mothers belped ook, while several fathers warked together o set up oot This
activity oocdmed spon taneowsly in some Ind onestan people.

Clearacter Edweafiom o Posl-Deaetl Traaifioms i fodosesia

Hubsits carrrind anal by sosglicfy st booome parl of adiscation witloal realizing 8, Thi series
ol implanentation of posi-death progesses 0 a tradibion has a value But can unction as a Steengthener
for Characler Edudation. Hivwevet, so faf. not maiy people understand this; peojple ate mione focused
an earrying ouil post-death tradtions as & lorm of obligation arsing from the death of & peeson, woen
thaagh the prooess of preparation and implementation can sducate the people mvolosd d6 0. He, This
i impurtant because if can be used 45 8 Bum lor strengthening character eduation, The character
education that & strengthened from this series ol Enplemmmiations s

A Religiosity

Relagivsity comes from the word religiows; Religiosity means religious, which is ndated to religious
belits. Religiosily (s 2 person's s piritual expression relaled o the prevailiog belil systeimn, vahoe, oo,
aud pilials. Redigliondy oo persan’s obadisnee in oy ing oul the tachings of his melighon, wihich b
manifested] n behaving and acting follwting the peschings of the religion he adberes o, Apart from
ihat, Religiosily i alse o reldig s commment mwed as tbe basis for eeligioos trutb, what o person dioes
as paert ol his belief, bow emations or experiences thal o person b5 aware of are noorporabed ingo his
religion, and how a person behaves, Live and are influenced by the religion they adhene too Religiosity
can b definesd as the actions & person carrles out in everyday e, which are based on religimis vahies
amid evnotions, Therefone, 08 series of pest-death raliens, there ane a series of offerings b worship
the majesty and atmighty of God and as an expression of gratitude for all His gifes (Fadhilah, 200 16).
Implementing post-death. traditions feaches people o always be close and sincere towands whatcver
by b dose. Post-death tradifions can incresss bedicl n Caoad s omntpolence. Carrying oat posd-death
traditsors makes a persen closer o God, avoiding probibitiors and canrving ouwt all His comumandments,
This is part of s trengihening the value of Religiosity and character education.

b Communicative

Communicabivie 18 a persans ability o commuamcte socording bo the easstmg stuaticn
Commumnicating is essential i social life because communication makes someone understand other
peuples infentiors (Sadandi, 2004), The sedes of post-death tradiions always myvolve other pesple.
Therefione, thene will always be comviersatiors bebween one perpon and another, This situation allows a
person to ocommyumimie well, so all activities crrving oot pest-death traditions @n cooar well. Becaise
i.rn'pl...l-mmtln;g_ F-Hr-dmlh Iradigions mvolves vy wnpl-:l. interacticons betwern Individuals will
maturally oocur. This inberaction i reeas willl make somesne mare skilled in 1'I.'I'I'ITI:'|Ill'li.I;ﬂ|:I.rlH_ with
anynie,  Poat-dieath  traglitions make & person more  omminicallve e prepamtion for
impluementieg post-death tradibbons cormol be separated from imeractions with other people, Theredor,
i.rupl..:mﬂtlr:-_q_ post-doath traditions ndirectly educates and makes someone more communicabivi.

€ Callsborabion {Cooperation)

Crvtomgg rovong is working together o do something: 8 cen alss be intorproted as helping sach
ather complete a job. Humans, as sodal oeatures, annoi be sepamiod from the exisience of other
[mp]:'. Somsening will newsd oihier pﬂpl.e 1o live ther Dl ".l':'ll.'l;'ﬂ' othier pmpl:' w ey vwamd bo h-u]p and ke
aseesbinl vl |l ake it easser amd lighten the buinden som e is experiencing|Helm aiza d& Bivanel, 2122}
Imnplementing post-death iralitions canpot be segrasated Brom oooperation fo hedp cachother. Therefore,
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wheiy someone belps woch other o complele a job, 1L 5 an atiibede of osoperation, Likewise,
impleenenting posi-death radithons ks closely related o the ot of coopemisn, which s alse a
character vahie |mplementing post-death trad itions in which there i a cultiare of cooperation, withou
realizang ik, i& an el (o stremgihen the charator sbucstion of the individuals invalved, For this feason,
implementing relighous activitis ihal invalve e belp of many peasple eads o be mabidabnal and
improved becoase this explicilly strengthens charactes edwotion.

d. Hesponsible

Resparsibility is an attifude of comanitling (o cerrying oul taeks. Resporsibilities can occour 1n
varimas pspects of lile, work, housshold, ond social emyviromment, Individuals who cery out post-death
traliiions also have a resporsibility to hedp carry out posi-death traditiors corried out by other peophe
am o sl nrspataibility. Thirefore, post-death fraditional acivitees will Foem a syshem Bt sl pevalves
amurd preparng and  implementing  post-death  faditions.  Every  implementation  requines
resporsatrilidy for those who carry mat post-death traditons and those who belp carmy themn it This
responsilrility 5 anderstood @ redprocal Betwesn menbers of sachely in o particular groupiiframess,
g

e Sodal Conoern

Soial awaretss i oan bclividual’s sensitivity to seving the socal life aroend him, Surmounding
clreumafances will case someone be be quick and careful in taking an action or adtlisle. Social
dwareness is necessary bor social life because this attitode will form an orderly socol Bfs{Sadardi, 2004 )
Chber people always assist post-death traditions carded ool by an imslividlual. This 5 @ form of socal
comewrn bl by Phe comamimity, Activities belp seith post-death raditmnal activities bocaise they (oel
they care aboul other prople. Vice versa, people whio have carried oat post-death traditions will cane
about others who will cerry mat post-death traditions in the fetane so that they can be invalved in the
provesshm, That is the ideal af an excellent social Bie so that social lile beoomes sefere and pracehil,
Whether happy or sad, minng for others = a form of etrengthening character eduation that nesds to
oomtirnee o be strengihensd and developed inosocial life. This necds o be taught 1o the younger
gpererabimn =0 that they understand that puﬂq:k'.:ﬂt traditsne are raot unl:}' :nhrrp.mh:d as mere rital
ceremonies but are also part of education. Whether happy or sad, oring for others is a form of
strenpthendng character educatbon that nevds o contime 0 be strengthened and deviloped iy social
lifee This needs B b :m;'ht tor Ehe yonger generation sothat they understand that st sdirah tradifions
e i aiiky in berpreted s e rtus] cerensonies but ane also partof educition, Whether happy or sad,
carinp, lor othwrs b5 o form of stremppibering charader sdecation that nesds 0 continee o be
strenithenid and diveloped Insadal life, This neods o be taight o the younger generatbon so tha they
undersdnd thal post-death tradifions are not only inbrpretad as mere edual ceremones bul ame afso
jrart al wxluieation,

[isemesipn

Most<leath traditions in Indoneia have long been an excontial part o cultare and PLFL!."I lives,
Postleatl mtvials such as funerals, irasditional oeremoiies, anad tradilions such &= slamagans have deep
values that can be considered a form of pon-Semal education that teaches variou s valuable lessons o
society. Postdeath rtwals in Indoness offen meflect solld religlous vabues, For example, in lslam,
preactices such as fureral prayers and read ing ihe Koran hove eduombional vahies sboul respect for life
anid deathe 1 alsa waches the mportanee ol samrendessng (o God, Past-death bradis s often emphasice
smpaiby, solidarity, and soctal support for the bereaved tamidy. It eaches human values aih as
campassion, care and lopethenea in the foe ol sedness. Post-death ritsals also remforo
smderstauding of the liv ovde, Society leama sl deaib is o rotusasl part of ke, witkdh can provide g
better understanding of the meaning of life and the parpose of buman edstenoe. Post-death raditions
are offen o form of preserving odliursl hertage. [E mmplementation has preerved manmy traditional
practices, dances, sk, and arts, This can b el o aducabs i v osiiger generation aboul Inghanesian
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history ansd culture, Post-death ribeals of len omphasiee (he vakies of gmplicty and wisdom, B nanils
perrple thai worldly lide s emporary and Tocusing on materal wealth dis ool always roflod Erue
happiness or sucoess. Posl-death traditions also each resped bor anoesbors and family valises, This is
imperrtant o doemaieg an identily sml @ serse of belonging o oalbune and family hisbory, The values
cntated 0 post-cleath traditlors can become Ielong kansing. People can confimae o esplone th
meaning and despen their understanding of these values throughout their lives

Edlusation is an inbegral part of the developmend of sociey and oaliune. Post-death traditions ane
esterilial in formbeg social valises arsl norms passed on from g ratlon e generatbon. |n e Indonesian
ombest, post-death traditions such as heneral ceremomies, oostoms, and religiows mtuals have solid
educatnal vahies. This research has significant value in urderstanding how this adition influenes
educatin and charader foemation i Indenesian soclety. Education i the post-misdem fradilion in
Irad oresaa 15 a concepd that inchades the valoes, tenchings. and understandmg s conveyed o thie younger
gererabion throuph foneral ceremonies, reigious ftoals, costoms, and secoal practices relasted 1o
curnmeimistation and resped for e deveased, Basad on the daga, 8 was fowmd thet educstional values
mchade Beligiosity, commamicativeness, coflaboration (cooperabon) responsibility, and sedal conoern,
Post-death traditions m Indoneis bayve bong been an miegeal part of people's ives, rich in bl aaltere
and vahss, Funetal reremonies, religioas rituals, and customs invabring commemoration and nepeect
fior the deoeased ane a series of social actione and hold strong moral and ethical mssges. Eduotional
values passed down through post-morem traditions may be an essendial foumndation in forming
individual character and undersianding of like, death, and Jocal culure. Understanding and applying
these values in education can help develop a better generation of voung peaple who deeply understand
etlbes, oultuee, and social responsdilily in a diverse sedity

4L CONCLUSION

From the explanation above, it can be concluded that the traditiom of death ceremonies still exists
amd condines bo'be preserved. The trad ition of post-death greetings is carried out contimoeously afber
the deceassd peTsam haxs boen eaken. This i 5o that distant famdlbes who cannet mevt af the el cin
send prayers for the deaeased. The forms of prachios carried aut from ane region to anather vary, but
they have stmilarities, The values contalned in the post death cevemary tradition mdude rellglous,
familial and educationsl values, Edumbional values  ndode Ruhgmlt}'. CrmnEmiLmiCabl veness,
ool labsration (cooperalion], mesponsdbilisy, and social comerm, Krowing the educatimal valiss sach as
Ralbglosaty, kinship, ad education contained i varicus post-death osemoeny bradigions by varioos
reghons in Irdonesia can produce @ deeper understanding of ubiural smilarities theoaghout ghe
coanibry. This can strengihen & sense of ity wnd oneness b cullural diversity. Values such as
Keliglosaty, communlcalivensss, ollaboratbien (fomperation], respnsilibity, arsl soclal care in post-
martem fradigions can beome the basis for developing. community character and ethics, Secety can
inke irspiration from these valies o shape better belayvior,
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